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CRITICAL JUNCTIONS BEYOND COMPARISON:
NOTES ON VISION AND METHODOLOGY
The author introduces the concept of critical junctions. The concept is placed in the
context of discussions concerning modernity; then, its methodological underpinnings
and alternative approaches to comparison are explicated. In the final part, the author
demonstrates how to apply critical junctions method while analyzing annus mirabilis
of 2011.
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The intention of the talk is to introduce the concept of critical junctions. I use
junction rather than junctures, which is used by political scientists and political
historians and refers to temporal dimensions whereas, as you will see, the notion of
critical junction is more complex and multidimensional than that. This is not
meant to be just a nominalistic squabble. I will start to talk about modernity; what
I am going to say is a crystallization of discussions we have been having over the
last two years while this program at the ISPS in Ekaterinburg1 has been formed.
Then, I will talk about methodology and in particular about comparison, and then
I will talk about the annus mirabilis of 2011. Altogether the intention is to bring
out the methodology, the idea and the structure of argumentation and research
around critical junctions.
The concept of modernity has been an object of intense discussion over the last
2030 years. 2030 years ago, we actually did not speak a lot about modernity; we
spoke about modernization. Modernization theory reflected very self-consciously
1
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the rise of Europe, the rise of a particular sort of European civilization  urban;
capitalist; the rise of specialisms, the rise of experts, the rise of specialization and
profession; the rise of the university, the rise of science; and then all encapsulated
in an urban industrial capitalism that was specifically European in the 19th and 20th
century mode. The modernization paradigm was exported all over the world. It was
a part of development; it was a part of what was going on in the UN. The idea of
modernization was a packaged set of processes that encompassed urbanization,
industrialization, mass education, specialized bureaucracies, Weberian forms of
state formation  all that came together in creating modern civilization. As a matter
of fact, over the last 2030 years that paradigm was first critiqued by world-system
theory, by Marxism, arguing that it projected a universalism that was in fact
a particularism emanating from the core of the system and used to dominate the
peripheries. Later it was criticized by post-modernism for its subscribing to a grand
narrative. Then gradually in the course of these disputations modernization theory
fell apart and lost its coherence and persuasion.
As a response, in the 1980s and the early 1990s, and accelerating after the
collapse of the Soviet Union, the concept of modernity gained prominence.
Modernity, first of all, does not signify a process. Modernization was a verb, but
modernity is a substantive. Something interesting about timing and timings, about
chronotopes, that is, temporal visions and expectations, had changed in the meantime.
Modernity was a condition rather than a temporal process. Connected to that detemporalization of the concept was a spatial transformation. Anthropologists started
to talk about African modernities. Under the hegemony of modernization it was
Africa, par excellence, that was the recipient of advice, because it seemed to represent
the very last platoon in the army of the modernizers. But in the 1990s Africa
became the object of a lot of writing about modernity. Africa was now seen as
having its own African modernities. That was a curse in the church of modernization
theory, but it was an emblem in the discourse of modernity. The work of Jean and
John Comaroff and Peter Geschiere exemplified this trend. The idea of multiple
modernities, first coming from Shmuel Eisenstadt, was spreading. Africa was the
most radical break in the modernization paradigm. The idea that there were multiple
modernities added to that, multiple modernities that were based within the structures
and the discourses of all existing great traditions and civilizations, another rising
concept, like Confucian, Hindu, Jewish, Christian and Arab-Islamic. The
modernization paradigm was fracturing.
On the top of that, came postcolonial writing in India and in Latin America.
The postcolonialists, for example Chakrabarty and a whole series of Latin-American
authors (many of them partly located in the US) began arguing that in Latin
America and in India you had a specific sort of postcolonial modernity, which had
always already been in resistance to the colonial imposition of modernization thinking.
In sum, you saw a whole set of new streams of research and thinking emerging that
served to fragment the modernization concept, displace it temporally and spatially,
and leave it empty in front of us.
Perhaps the most structural re-thinking of modernization theory may have
sprung from the work of Jack Goody on Eurasia, though Goody stands for a large
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body of historical work that began to highlight how modernity was in fact not so
modern after all while modernization was not so recent after all. He started to place
European modernities and European modernizations in a much longer timeframe,
which basically spanned the whole Eurasian continent and set the early Mesopotamian
civilizations, Chinese civilizations, Indian civilizations, the rise of the antique world
and the rise of the Arab empires, and then from there through Florence and the
Renaissance and the resurgence of Europe in the 16th17th centuries, into one big
temporal conversation. He basically argued that modernity cannot be seen in terms
of a nation-state or in terms of a particular epoch or particular place where it seems
focused. Modernity is an ongoing process with a very long sweep, or a sequence of
sequences, of cultural, political, economic, scientific and artistic inventions,
subjectivities in a broad sense of the term, associated with urban civilization as
such, and continuously re-articulated through new urbanizations that dominate
particular times and spaces. This planetary sequence of situated urban sequences
accumulated over time to the US-focused global capitalist modernity that we have
seen emerging over the last 100 years. Instead of Webers modernization as rationalist
specialization, or the artistic avant-garde of the 192030s, you get a very long term
vision of an array of hybrid urban cultural formations connecting east and west,
north and south, that are consistently created and recreated, and giving their
particular inputs to modern forms.
Altogether this amounts to a complete decentering of modernity and
modernization. We should, of course, suspect that such intellectual decentering is
not likely to be an intellectual accident. This complete overhaul of the modernization
paradigm happens exactly at the moment that Europe and the US are losing their
dominant geo-economic and political place in the world. Basically what we see is
that these new ideas of modernity that already stirred in Braudel, Wallerstein and
Friedman, reflect the decline of European inflected modernization as the dominant
paradigm for acting, being and becoming in the contemporary world. Of course, it
happens at the exact moment at which the center of the global system is shifting
away from the West and moving to the East.
In this sense, our conference here and the conference in the next room2 where
they are talking about the place of Europe in the world, these two topics, are very
closely connected. In the end, this is about geopolitics, and, as Wallerstein would
have it, about geoculture. The recognition that there are multiple modernities, is
also a recognition that there is a whole set of, if you like, competing civilizational
centers, emergent political and economic (sub-)hegemons that are not western,
that do not articulate their own self-consciousness in terms of simply copying
western paradigms and, in fact, having first copied a lot from Western capitalist
urbanization and industrialization, they self-consciously articulate an alternative
vision. How do we call these competing visions? Should we accept that they are
Confucian, or, in the case of Russia, Putinian, or Islamic and Hindu, etc.? I would
strongly suggest that we contain our urge for labeling, certainly for labeling in the
2
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expected ways. These are dynamic processes without predestination. The actual
outcomes anywhere will be outcomes of social and cultural contestation, not of
traditional blueprints realizing themselves. And it is per definitionem very unlikely
that such outcomes would reflect classic civilizational templates, if only because the
rise of non-western regions is so much predicated on internalizing so many elements
of Western modernity, from industry and technology to university systems,
bureaucracies and legal process, also when these get internalized in differentiating
ways. But apart from the actual outcomes, the important thing is that you
indisputably have this shift away from the West. And with the shift from the West
the whole concept of modernization and of the western-based templates of modernity
is falling apart.
There is a hard core to modernity theory, however: urbanization, specialization
and class formation remain essential for the concept of modernity. Emergent
contemporary (sub-)hegemons  however non-western or post-western  have to
master the generation of specialist knowledge, both in the sciences and in public or
private bureaucracies. Without class formation no urbanization and no dynamic
modern cultural economy are possible. However poststructuralist we may have become
in the last decades, these remain straightforward structuralist truisms. So, the issue
of urbanization, specialization and class formation remains, I think, the universal hard
core of modernity theory. It is only those centers of emergent power that master
ongoing specialization and class formation and build them together into a dynamic
urbanism, which will actually be able to compete with the older hegemons.
Clearly, there is also an issue of scale here. In the course of time, it has become
increasingly unimaginable that, for example, a city-state such as Florence or the
United Provinces of the Netherlands would have enough spatial scale to form an
independent force for modernity, and compete with the contemporary imperial
cores of the west; you need scale for this. It is clear that China is a rapidly rising
actor in the imperial competition, as is the loose grouping of the BRICS  minimally
as a geopolitical fantasy and perhaps, though not very likely, as a concerted actor.
All of these units are large spatial containers for urbanization, class formation and
specialization. So, four structural things continue to count in the production of
modernity: urbanism, specialization, class formation, and spatial scale.
Now, what about methodology against the background of this shift in thinking
about modernity? This shift in thinking about modernity, where modernity becomes
hinged on civilizational hegemons within global systems rather than separate nationstates, which were just the apparent container of modernity and modernization
under the European paradigm, basically means that comparison becomes problematic.
Comparison was always based on the nation-state. The nation-state unit has lost
much of its coherence. Globalization is, of course, a key word here. It is ever clearer
that a nation is not a discrete unit, that some nations are more so than other
nations and do influence them; that nations have taken a nap in the swirl of global
history and global process and they are not discrete actors within it. In other
words, the nation loses its coherence, and comparison based on the nation state
loses its attraction. Currently national units, whether they like it or not, are
fragmenting. Their constituent parts relate in very different ways to the global
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centers and to the hegemons, which already indicates that rather than synchronically
comparing national units, we should be much more interested in theorizing the
relations of particular places to the spatial and temporal processes as such, their
relations to the hegemons.
All these different places  and this remains essential, I think  are inserted in
different slots in global systems. That has again a lot of theoretical implications
because it means that we can actually theorize the particular slot that a particular
place inhabits. Do not imagine this as a static exercise: the slot is not the slot
forever. The slot itself is a moment in the global ordering, and the moment in the
global ordering has a particular speed, a particular direction of change itself. So, in
this sort of Braudelian-Wallersteinian vision, you have particular slots in the global
system, but the slots are dynamic just as the global system is dynamic. And what
you ultimately need to try to capture is not the comparison between the slots, but
the exact linkage between global histories and local histories, and vice versa, local
histories and global histories. Now, if you look at particular units, at particular
places in this global swirl, then you can actually identify particular properties of
the relationships between local histories and global histories, and then you can give
these properties a name. And if you give a name, you do a major discovery, because
it basically means that you capture the structuring dynamics of what is going on
in a particular place, that you propose a hypothesis.
Now, what this particular place itself thinks about itself may be very different
from what you discover about that place, because they live within their own local
histories and within the vocabularies that are generated within their local histories.
Of course, they innovate, learn and modify their vocabularies over time. These
vocabularies can be seen as meaningful traditions that are always rephrased,
reappropriated and retuned into the idiom of new times. Nevertheless, languages,
legal and institutional systems have a weight of their own and are never reducible
to these local-global structurations. If you want to do innovative research at this
point in time, which is not just a comparison between national units (what economists
are so likely to do), it should be about trying to capture this local-global dynamic
and propose a specific local/global understanding of the dynamics of local processes.
I call these local/global relations critical junctions. Critical junctions are
multilevel, multi-scalar mechanisms that simultaneously integrate and differentiate
places within global processes of modernity. And when I say places, I understand
these places not merely as territorial spots, but as particular social histories within
a more universal history. I will repeat that, so, critical junctions are multiscalar
mechanisms of simultaneous integration and differentiation of places and particular
social histories within global processes. You will understand why it is important to
emphasize the dialectics between integration and differentiation. It is the particular
ways in which places and particular social histories are integrated into global
process over time that helps to differentiate them from each other. So, I propose
the study of such critical junctions as an alternative to the more methodologically
nationalist or territorially fetishist idea of comparison.
Now, when you look at comparative methodologies, there are two concepts that
have been relevant in trying to capture precisely this sort of thing. And that is
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Charles Tillys concept of encompassing comparison, and Philip McMichaels
incorporated comparison [1]. I think these three notions  critical junctions,
encompassing comparison and incorporated comparison  are in a close conversation
with each other. Tillys concept still reflects the hegemony of the comparative
method more. Incorporated comparison basically starts from the world-system,
starts from the global system and then looks at how particular units are incorporated
within it. It is more structuralist, more world-systemic than either encompassing
comparison or critical junction. I find this way of looking slightly rigid sometimes,
too determined. I talk about critical junctions in order to capture the relational
dynamism of local/global dialectics. Thus, I put more emphasis than the notion of
incorporated comparison does on the emergent properties of any individual case. It
also makes more space for the idea that the global system itself does not always
have predictable structure and dynamics because surprising new local emergences,
for example, the turn toward capitalism in formerly communist Eurasia, may shift
the structural properties of the global system as such.
Now, a useful exercise to think about this simultaneous integration and
differentiation is, for example, the whole debate about the Axial Age. If you look at
the big book on debt by David Graeber [2], David has this reconceptualization of
the philosophical concept of the Axial Age, which is quite essential for his whole
argument. The notion of the Axial Age was used by K. Jaspers to denote the period
around 600 BC, where you had emerging all these different civilizational centers in
the world, focused on one or another cosmic philosophy: Chinese, Indian, Greek,
shortly there would be the beginning of the Roman center, Mesopotamia was still
dynamic too. Now Graeber takes that concept out of its idealist connotations  for
Jaspers, it is only about philosophies that were emerging in these different centers 
but Graeber basically shows that these philosophies were local answers to general
problems of urbanization and class formation. So, you have this whole rhythm,
where all over the world, both in the west, in the center and in the east  and in
fact the east is the center of that  all over the world you saw a formation of
civilizational centers, political, economic, cultural hegemons emerging, to which
political organizing and religious thought reacts. And you see the integration of
these different civilizational centers into one world system, already in those days,
and at the same time differentiation within world system through different emerging
philosophies and religions that then gradually crystallize into very different sorts
of feudalism from about 600 AD. So, the Axial Age discussion is a good illustration
on how in global systems and global modernity you have integrative moments, the
emergence of a whole set of similar imperial social systems and at the same time
differentiating moments, with different cultural answers to the universal problems
that arise in these centers.
Now, I will apply this to the annus mirabilis of 2011. The 2011 is an annus
mirabilis because it is a confluence of protest movements that we have not seen
since 1968 in the global system. 1968 in many ways, as I. Wallerstein has been
emphasizing, can be seen as a signal moment in the US-European cycle of hegemony,
cycle of modernity, a signal moment in which capitalism as such, as a structuring
force of the European era began to lose its legitimacy. Habermas wrote about
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the Legitimationskrise, too. The collectivity of protest movements starting off around
that date  including in the soviet world, including in the (post)colonial south,
including in the west, worldwide  signaled a fracturing of hegemony, of capitalist
hegemony and therefore of US hegemony among the world population. 2011 became
the installment in that process, and it comes at a very particular moment, a moment
at which actual hegemony over the system is clearly moving east. It is actually
being discussed as nothing less than the decline of the west.
What did we see in 2011? Starting around 2000 there was already an
accumulating wave of protest in Latin America, India, and China. By 2010 the
statistics in China shows that you have about 70 thousand local rebellions per year,
registered rebellions, rebellions against the terms of Chinese urbanization and
industrialization. Many of these protests are industrial protests; many are peasant
protests against the appropriation of land for industrial development reasons. The
Chinese communist party by the end of 2011 started to recognize that it had to
alleviate social inequalities, increase minimum wages, allow migrants into the regimes
of urban citizenship (Hukou) and in general that it had to come up with all sorts
of policies to deal with protest and with protest claims. Latin America too, of
course, had a long run mobilization of its own that started in late 1990s but was
accelerating in the course of the early 2000s. It contributed to the global wave of
protest in 2011 with the Chilean student rebellion among others. India, too, was
confronted by an intensifying rebellion in the forests by the Naxalite Maoist
movements. So, India, Latin America and China were ongoing protest landscapes in
the first decade of the 21st century.
What was added in 2011 to this picture was, first of all, the Arab spring, the
mass mobilizations in the European South, Occupy Wall Street in the US (not
only in NYC), a satellite Indignados movement in Israel, youth riots in London, a
big wave of miners protests in South Africa, etc. Late in the year Russia witnessed
massive demonstrations against the purportedly fraudulent parliamentary elections
and announcement of V. Putins run for another presidency term. It then had a tail
in mass mobilizations in Bucharest in JanuaryFebruary 2012. And while all of this
continued to simmer and crystallize politically, 2013 brought new waves of protest
to Bulgaria and later Sofia in particular, to Brazilian cities and to Istanbul and
Ankara. I see all of these as a part of the annus mirabilis of 2011.
I would argue that while all these different protest waves have world-systemic
properties, they are, in fact, critical junctions within the global shift in hegemony
and the contradictions that that global shift expresses. Each single one of them is
different though. With a classic comparativist methodology you would look at
them as so many discrete cases and you would find a lot of difference, contrasting
properties even. The Arab spring against dictatorship is, of course, very different
from the anti-austerity European mobilizations of 2011 and Occupy Wall Street,
let alone the Maoists in India or the localized uprisings in China. There was a whole
contingent of professional mobilizers from the Otpor movement in Belgrade
participating in the first blossoming of OWS, but back in Belgrade they said that
nothing that we did in New York was of relevance to Serbia. That sort of observation
was a right comment, I think, though only in a superficial way. So again, if you do
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a classical comparative method, the coherence of 2011 falls entirely apart because
you will have to deal with very different properties.
My argument would be that all these diverse properties are, in fact, reflective
of the particular critical junctions of these particular rebellions with the global
process of capitalist transformation and contestation. So, if we theorize the critical
junctions of Latin America, or of Africa, of the East and Southern Europe, New
York, Moscow, Bucharest, Sofia, Indian and Chinese rebellions, then we can
actually,  if we theorize the critical junctions,  we can actually recompose a
global picture and see that the structuring principles of the system as such, working
out differently in different places, are the drivers behind all these varied rebellions,
as was the case in 1968 and after. I realize that I do not have time to illustrate this
grand claim now. But it will in any case be clear in what ways a critical junctions
approach differs from a regular comparison of discrete cases. It assumes that the
cases are in fact not discrete and not only located in local time. They are produced
together in global time, respond to each other, and to their particular global/local
predicaments within a global cycle of accumulation, contestation and change. There
is synchronization and integration in ways that produce differentiation. We are
still looking at the global/local unfolding of these stories of crisis, change and
contestation. There is ongoing contingency, new elements are added regularly, but
not in entirely unstructured ways. Thinking about critical junctions is a way to get
at that structured contingency.
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Ðóêîïèñü ïîñòóïèëà â ðåäàêöèþ 7 íîÿáðÿ 2013 ã.

Ä. Êàëá
ÊÐÈÒÈ×ÅÑÊÈÅ ÑÒÛÊÈ È ÑÐÀÂÍÈÒÅËÜÍÀß ÌÅÒÎÄÎËÎÃÈß
Àâòîð ââîäèò è îáîñíîâûâàåò èñïîëüçîâàíèå ïîíÿòèÿ «êðèòè÷åñêèå ñòûêè». Ýòî
ïîíÿòèå ðàññìàòðèâàåòñÿ â ñâåòå äèñêóññèé î ìîäåðíîñòè, çàòåì èçëàãàþòñÿ åãî
ìåòîäîëîãè÷åñêèå îñíîâàíèÿ è àíàëèçèðóþòñÿ àëüòåðíàòèâíûå ñðàâíèòåëüíûå ìåòîäîëîãèè. Â çàêëþ÷èòåëüíîé ÷àñòè àâòîð äàåò ïðèìåð àíàëèçà «êðèòè÷åñêèõ ñòûêîâ» ïðèìåíèòåëüíî ê èíòåðïðåòàöèè ñîáûòèé «óäèâèòåëüíîãî» 2011 ã.
Êëþ÷åâûå ñëîâà: êðèòè÷åñêèå ñòûêè, ìîäåðíîñòü, ñðàâíèòåëüíàÿ ìåòîäîëîãèÿ, ãëîáàëèçàöèÿ.

Ïîíÿòèå «ìîäåðíîñòü» íàõîäèòñÿ â öåíòðå äèñêóññèé ïîñëåäíèå 2030 ëåò.
Îäíàêî 2030 ëåò íàçàä ãîâîðèëè ñêîðåå íå î «ìîäåðíîñòè», à î «ìîäåðíèçà-

14

ÏËÅÍÀÐÍÛÅ ÄÎÊËÀÄÛ

öèè». Òåîðèÿ ìîäåðíèçàöèè âïîëíå îñîçíàííî èñõîäèëà èç âîñõîæäåíèÿ ê ãëîáàëüíîìó äîìèíèðîâàíèþ Åâðîïû, îñîáîé åâðîïåéñêîé öèâèëèçàöèè, äëÿ
êîòîðîé áûëè õàðàêòåðíû âûñîêàÿ óðáàíèçàöèÿ, èíäóñòðèàëüíûé êàïèòàëèçì,
ïðîôåññèîíàëèçàöèÿ è ðàöèîíàëèçàöèÿ. Ïàðàäèãìà òåîðèè ìîäåðíèçàöèè áûëà
çàòåì ðàñøèðåíà äëÿ àíàëèçà ïðîöåññîâ âî âñåì ìèðå, íî âñêîðå ïîäâåðãëàñü
êðèòèêå ñî ñòîðîíû ìèðîñèñòåìíîãî ïîäõîäà è ìàðêñèçìà çà íàâÿçûâàåìûé
óíèâåðñàëèçì, áûâøèé ïðîäóêòîì âïîëíå êîíêðåòíîãî, ñòðåìèâøåãîñÿ ãîñïîäñòâîâàòü íàä ïåðèôåðèåé ðåãèîíà, è ïîçäíåå ñî ñòîðîíû ïîñòìîäåðíèçìà 
çà ïðèâåðæåííîñòü ê «áîëüøèì íàððàòèâàì». Â 8090-å ãã. íà ïåðâûé ïëàí
âûõîäèò ïîíÿòèå «ìîäåðíîñòü», ñóùåñòâèòåëüíîå, óêàçûâàþùåå íà ñîñòîÿíèå,
â îòëè÷èå îò ïîä÷åðêèâàþùåãî ïðîöåññ ïîíÿòèÿ «ìîäåðíèçàöèè», ÷òî ñâèäåòåëüñòâóåò î âàæíîì èçìåíåíèè âðåìåííûõ è ïðîñòðàíñòâåííûõ ðàìîê. Ñòàëî
âîçìîæíûì ãîâîðèòü îá àôðèêàíñêîé ìîäåðíîñòè, î ìíîæåñòâåííûõ ìîäåðíîñòÿõ, î ïîñòêîëîíèàëüíîé ìîäåðíîñòè. Îñîáî ñëåäóåò óïîìÿíóòü ðàáîòû Äæ. Ãóäè, êîòîðûé, ïîìåñòèâ åâðîïåéñêîå ðàçâèòèå â áîëåå øèðîêèé ïðîñòðàíñòâåííûé êîíòåêñò Åâðàçèè è ðàçäâèíóâ âðåìåííûå ãðàíèöû àíàëèçà, ïîêàçàë, ÷òî
ìîäåðíîñòü  ýòî èñòîðè÷åñêèé êîìïëåêñ ýêîíîìè÷åñêèõ, ïîëèòè÷åñêèõ, êóëüòóðíûõ è íàó÷íûõ íîâàöèé, âîçíèêàþùèõ â óðáàíèçèðóþùèõñÿ îáùåñòâàõ.
Â öåëîì äåöåíòðàöèÿ ñîäåðæàíèÿ ïîíÿòèé «ìîäåðíîñòü» è «ìîäåðíèçàöèÿ»
ñîâåðøåííî íå ñëó÷àéíî ïðîèñõîäèëà â ìîìåíò óòðàòû Çàïàäîì ãëîáàëüíîãî
äîìèíèðîâàíèÿ, îäíàêî óðáàíèçàöèÿ, ñïåöèàëèçàöèÿ, êëàññîîáðàçîâàíèå îñòàþòñÿ óíèâåðñàëüíûì ÿäðîì ìîäåðíîñòè. Èìåííî ýòè ïðîöåññû ìîæíî âèäåòü â íûíå ðàñòóùèõ ãåãåìîíàõ. Âîïðîñ ìàñøòàáà, î÷åâèäíî, èãðàåò ñåãîäíÿ
âàæíóþ ðîëü: ãîðîäñêèå ðåñïóáëèêè èëè ìàëûå ãîñóäàðñòâà óæå íå ìîãóò
âûñòóïàòü íåçàâèñèìûìè ñèëàìè â ìîäåðíîñòè. Ïîòîìó äëÿ ïðîèçâîäñòâà
ìîäåðíîñòè ÷åòûðå ýëåìåíòà çàäàþò àíàëèòè÷åñêóþ ðàìêó: óðáàíèçàöèÿ, ñïåöèàëèçàöèÿ, êëàññîîáðàçîâàíèå, ïðîñòðàíñòâåííûé ìàñøòàá.
Ìåòîäîëîãèÿ òàêæå ïðåòåðïåëà èçìåíåíèÿ. Åñëè äëÿ òåîðèè ìîäåðíèçàöèè, îáðàùåííîé ê àíàëèçó åâðîïåéñêèõ ïðîöåññîâ, î÷åâèäíûì èõ «âìåñòèëèùåì» áûëè íàöèîíàëüíûå ãîñóäàðñòâà, òî â óñëîâèÿõ ãëîáàëèçàöèè íåîáõîäèìî ñìåíèòü îïòèêó: âñå ðàçíîîáðàçíûå ëîêàëüíîñòè îáðåòàþò ñâîå ìåñòî
(slot) â ãëîáàëüíîé ñèñòåìå, èìåþò îñîáåííîå îòíîøåíèå ê ãåãåìîíàì. Ýòè
ìåñòà ëèøü òî÷êè â ãëîáàëüíîì óïîðÿäî÷åíèè, èáî îíè èçìåí÷èâû, è ñàìà
ãëîáàëüíàÿ ñèñòåìà ïîäâèæíà. Ïîòîìó âàæíî íå ñòîëüêî ñðàâíåíèå ìåæäó
ýòèìè òî÷êàìè, íî âûÿâëåíèå ñâÿçè ìåæäó ãëîáàëüíûìè è ëîêàëüíûìè èñòîðèÿìè. Ýòè ëîêàëüíî-ãëîáàëüíûå âçàèìîäåéñòâèÿ è íàçâàíû «êðèòè÷åñêèìè
ñòûêàìè», ò. å. ìíîãîóðîâíåâûìè è ðàçíîìàñøòàáíûìè ìåõàíèçìàìè èíòåãðàöèè è äèôôåðåíöèàöèè ëîêàëüíîñòåé â ãëîáàëüíîé ìîäåðíîñòè. Â îòëè÷èå îò
ñðàâíèòåëüíûõ ïîäõîäîâ ×. Òèëëè è Ô. ÌàêÌàéêëà «êðèòè÷åñêèå ñòûêè»
ïîçâîëÿþò âûÿâèòü ýìåðäæåíòíûå ñâîéñòâà èíäèâèäóàëüíûõ ñëó÷àåâ è ó÷åñòü
èçìåí÷èâîñòü ñàìîé ãëîáàëüíîé ñèñòåìû. Â êà÷åñòâå ïðèìåðà ìîæíî ïðèâåñòè äèñêóññèþ îá îñåâîì âðåìåíè. Îòêàçàâøèñü îò èäåàëèñòè÷åñêîé òðàêòîâêè ßñïåðñà, Ä. Ãðåéáåð ïîêàçûâàåò, ÷òî êóëüòóðû îñåâûõ öèâèëèçàöèé áûëè
îòâåòàìè íà ïðîöåññû óðáàíèçàöèè è êëàññîîáðàçîâàíèÿ. Â êà÷åñòâå äðóãîãî
ïðèìåðà ìîæíî ðàññìîòðåòü ñîáûòèÿ 2011-ãî  «óäèâèòåëüíîãî ãîäà». Ýòî
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óäèâèòåëüíûé ãîä ïîòîìó, ÷òî ñ 1968 ã. íå ïðîèñõîäèëî ñòå÷åíèÿ ñòîëü ìíîãî÷èñëåííûõ è ñòîëü ðàñïðîñòðàíåííûõ ïî âñåìó ìèðó ïðîòåñòíûõ äâèæåíèé,
êàê â 2011 ã. Ãîä 1968-é áûë çíàêîâûì â åâðîïåéñêîì öèêëå ãåãåìîíèè, ïîñêîëüêó êàïèòàëèçì êàê ñòðóêòóðèðóþùàÿ ñèëà ìîäåðíîñòè óòðàòèë ëåãèòèìíîñòü. Ìíîãî÷èñëåííûå ïðîòåñòû, âèäåííûå íàìè â 2011 ã. (â Ëàòèíñêîé
Àìåðèêå, Èíäèè, Êèòàå, ÑØÀ, Åâðîïå, àðàáñêèõ ñòðàíàõ, Âîñòî÷íîé Åâðîïå è
äàæå Ðîññèè), èìåþò íå òîëüêî ìèðîñèñòåìíûå õàðàêòåðèñòèêè, íî è ÿâëÿþòñÿ êðèòè÷åñêèìè ñòûêàìè â ãëîáàëüíîé ïåðåñòðîéêå ãåãåìîíèè, íåñìîòðÿ íà
òî, ÷òî êàæäîå èç ïðîòåñòíûõ äâèæåíèé íîñèò ëîêàëüíî îáóñëîâëåííûé õàðàêòåð. Äðóãèå ñðàâíèòåëüíûå ìåòîäîëîãèè ðàññìàòðèâàëè áû ýòè ïðîòåñòíûå
äâèæåíèÿ êàê ðàçëè÷íûå, íåñâÿçàííûå ñëó÷àè. Â íàøåì ïîäõîäå ìû ìîæåì
ðàñêðûòü ñâÿçü ýòèõ ëîêàëüíûõ ïðîòåñòîâ ñ ãëîáàëüíûì ïðîöåññîì ïðåîáðàçîâàíèÿ êàïèòàëèçìà, ñìåíû ñòðóêòóðèðóþùèõ ïðèíöèïîâ ñèñòåìû, êîòîðàÿ
âëå÷åò çà ñîáîé ðàçëè÷íûå ïîñëåäñòâèÿ â ðàçíûõ ëîêàëüíîñòÿõ, íî â ãëîáàëüíîì âðåìåíè. Ñèíõðîíèçàöèÿ è èíòåãðàöèÿ îñóùåñòâëÿþòñÿ òàêèì îáðàçîì,
÷òî ïðîèçâîäèòñÿ äèôôåðåíöèàöèÿ. Èçó÷àÿ êðèòè÷åñêèå ñòûêè, ìû ñìîæåò
ðàñêðûòü ñóòü ýòèõ ñòðóêòóðíûõ ïåðåìåí.
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Â ñòàòüå ðàññìàòðèâàþòñÿ êóëüòóðîëîãè÷åñêèå àñïåêòû ïàíê-ìîëåáíà ãðóïïû Pussy
Riot. Îñîáîå âíèìàíèå óäåëÿåòñÿ ñâÿçè ýòîé àêöèè ñ êóëüòóðîé ñîâåòñêîãî òðèêñòåðà, à òàêæå ðåàêöèÿì ðîññèéñêîé èíòåëëèãåíöèè íà ïàíê-ìîëåáåí è ïðåñëåäîâàíèå
ó÷àñòíèö ãðóïïû.
Êëþ÷åâûå ñëîâà: Pussy Riot, òðèêñòåð, ãåíäåð, íåîòðàäèöèîíàëèçì.

Ïîñòàíîâêà âîïðîñà î «ñòûêàõ ìîäåðíîñòè» âûäâèãàåò íà ïåðâûé ïëàí
ïðåäñòàâëåíèå î âíóòðåííåé ïðîòèâîðå÷èâîñòè è íåîäíîðîäíîñòè ìîäåðíîñòè.
Íà ìîé âçãëÿä, òàêîé ïîäõîä êóäà áîëåå ïðàâîìåðåí è ïðîäóêòèâåí, ÷åì ëþáûå ïîïûòêè âûÿâèòü íåêèé ïîñòîÿííûé (èëè àëüòåðíàòèâíûé) íàáîð êà÷åñòâ, îïðåäåëÿþùèõ äàííîå ñîñòîÿíèå îáùåñòâà. Îòêàç îò êàòàëîãèçàöèè
íåîáõîäèìûõ è äîñòàòî÷íûõ ñâîéñòâ ìîäåðíîñòè ïðåäïîëàãàåò ïîíèìàíèå ïîñëåäíåé êàê êîíôëèêòíîãî ïîëÿ, íà êîòîðîì ñòàëêèâàþòñÿ ðàçëè÷íûå äèñêóðñèâíûå è èíñòèòóöèîííûå ôîðìàöèè, êàæäàÿ èç êîòîðûõ ãåíåàëîãè÷åñêè âîñõîäèò ê ðàçíûì ýòàïàì â èñòîðèè ìîäåðíîñòè, à òàêæå ê äîìîäåðíûì è ïîñòìîäåðíûì êîíòåêñòàì. (Õî÷ó, êñòàòè, ïîä÷åðêíóòü, ÷òî äëÿ ìåíÿ ïîñòìîäåðí
íå ïðîòèâîïîëîæåí ìîäåðíîñòè, ÿâëÿÿñü ëèøü îäíîé, ñêîðåå âñåãî íå ïîñëåäíåé, èç åå ïîçäíèõ ôàç.)
© Ëèïîâåöêèé Ì. Í., 2013

